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THE CATHOLIC LAYMAN. 



[December 17, 1857. 



mediators of her own devising than to come directly to 
the sole mediator whom God has appointed. And we 
showed that her people being taught to look to the Vir- 
gin and the saints as the channels through which bles- 
sings are asked and obtained, are not 'prevented from 
looking to them directly for help, even though they 
know that the power to help is not self-derived, but is 
Cod's gift ; just as the poor persons relieved by some 
nobleman's chaplain, even though they know that the 
money dispensed to them is not the almoner's own, still 
feel that the almoner is the person whose favour they are 
to conciliate and whose interest they are to obtain. We 
care not whether Mr. Power finds in these statements 
six or sixteen inconsistencies ; for if truth, and not vic- 
tory, is his object, his course is plain. If we do not state 
the doctrine of the Church of Borne to his satisfaction, 
why does not he state it correctly himself and make an 
endofit? 

Mr. Power has certainly not been fortunate hitherto in 
his attempts at stating the doctrines of his Church. In 
his anxiety to pare them of everything offensive, and to 
put them in a form not open to Protestant objections, he 
has reduced himself to the necessity of abandoning as 
indefensible what is sanctioned by the highest authority 
in his Church. Like the Trojans described by Virgil, in 
his hurry to shut the gates of his fortress, in order to keep 
the enemy out, he has shut half his own friends outside, 
and abandoned them undefended to the mercy of the foe. 

When Air. Power insisted that Roman Catholics never 
did more than ask saints to pray for them, we quoted -the 
following prayer, and asked htm if he approved of it — 

" Oh, most sweet Virgin Mary, Mother of God and our 
Lord Jesus Christ, refuge of sinners and mother of mercy, 
I commit myself this day and evermore to thy protection, 
with most humble devotion. Place me near unto thee, 
and protect me from all my enemies, visible and invisible. 
Say unto my soul, J am thy salvation. Direct me, thy 
servant, in all my ways and actions. Console me in aU 
my griefs and afflictions. Defend and preserve me from 
all evils and dangers. Tarn thy face unto me when the 
end of my life shall come ; and may thy consolation in 
that tremendous hour rejoice my spirit. Thou canst do 
all that thou wilt in heaven and earth, nor can any resist 
thy will ; for thou obtainest from the Almighty whatever 
thou seekest. Hear, therefore, and receive my prayers, 
and despise me not when I confide in thy mercy. Behold, 
I fall down before thee, most gracious Virgin ; I fall down 
and worship in thee thy Son, and 1 implore thy suffrages 
to obtain that my sins may be blotted out ; and reconcile 
the heart of thy Son to my heart, that He may possess me, 
and make me a man according unto His heart."* 

This prayer, which asks directly for protection and pre- 
servation from danger, guidance and direction in difficul- 
ties, and consolation in affliction, goes pretty far beyond 
the " ora pro nobis j" and we asked Mr. Power to say 
whether he approved of this prayer or not. At length, 
after much delay and hesitation, the answer has come that 
this prayer is incompatible with his prayer-book practice. 
We rejoice that Mr. Power disapproves of a prayer which 
so plainly offers to a creature worship due to God alone. 
But when he tells us that it is incompatible with the 
practice of the Church of Borne we must beg leave to 
differ with him, as we must regard the author of that 
prayer (Cardinal Bona, a cardinal of noted learning and 
piety) as a much more trustworthy authority for the doc- 
trine and practice of the Church of Borne than Mr. 
Edmond Power. We may add, too, that when a similar 
choice was forced on Cardinal Wiseman he preferred to 
undertake the defence of this very prayer, rather than 
abandon so high an authority as Cardinal Bona. In fact, 
what security could be afforded by the infallibility of the 
Church if it be owned that devotional works, circulated 
under the authority that ranks next to that of the Pope 
himself, put into the mouths of those who adopt them, 
language absolutely idolatrous. We repeat it, Mr. 
Power is right to condemn this prayer, but then he con- 
demns his own Church as well. 

Mr. Power tells us next, for the tenth time, that St. 
Paul asked the prayers of his fellow-Christians. We 
answer, for the tenth time, that there is nothing objection- 
able in asking Christians to approach the Throne of Grace 
with us : what is objectionable is asking them to go to God 
/•r us. St. Paul did not regard those whose intercession 
he invoked as more favoured by God than himself, and 
likely to have their prayers heard when his would be re- 
jected. He was in no danger of being led, by invoking 
them, to imagine "they could do all that they will in heaven 
and in earth, and that none could resist their will ;" he 
was in no danger of asking them to " protect him from all 
his enemies, visible and invisible ;" or begging of them to 
"say unto bis soul, I am thy salvation." 

Mr. Power next assails a writer in our January number ; 
but, as far as we can see, without shaking his position in 
the slightest. In opposition to the decree of the Council 
of Trent, which grounds the propriety of invocating the 
saints on the fact that the saints are " now reigning with 
Christ," our contributor said 

We believe that all Christ's faithful people possess 
eternal life even on earth; that they enjoy it more fully 
when they depart this world ; that they are then in u joy 
and felicity ;" that they are "with Christ - ' in a higher 

* Jo. Bourn Pretbjl. Cardinally Horolojltim Atcellcum. { 2. Opua- 
««)» Spiritualia, t. i , p. 13. Pari*, 1S77. 



s ense than when on earth ; but that they are not now 
reigning with Christ, nor enjoying that measure bf full 
and everlasting blessedness which will be their portion after 
the resurrection. And in proof of his position that the 
" reigning'' of the saints does not commence till the judg- 
ment, our contributor quoted Matt. xxv. — " When the Son 
of Man shall come in Hi3 glory, and all His holy angels 
with Him, then shall He sit on the throne of His glory : 
then shall the King say to them on His right hand, come, 
ye blessed of my Father, inherit the kingdom prepared for 
you from the foundation of the world.'' 

Mr. Powei answers the latter text by saying that it re- 
lates to the far future and to the condition of the blessed 
after the resurrection, which was precisely what our con- 
tributor had asserted — namely, that it was then, not now, 
that the inheriting of the kingdom was to take place. 
Mr. Power quotes other texts, which prove no more 

than what our contributor commenced by acknowledging 

namely, that the departed faithful are " with Christ;" are 
| in a condition of happiness (though they do not attain their 
[ full happiness till the reunion of soul and body) ; that a 
: kingdom is promised them, though they are not yet put in 
j possession of it, and so forth. 

! One thing is evidently plain from this controversy — 
namely, that the Scripture contains too little information 
as to the state of separate spirits, and their employment 
before the resurrection, to make it safe to found on a theory 
respecting these subjects a new, non-scriptural system of 
mediation with God. 

We have not space to enter into the latter part of Mr. 
Power's letter, nor need we do so, since the passages which 
he brings forward are discussed in the article, p. 136, on 
the Invocation of Angels, received from the same contri- 
butor to whom we are indebted for the article on the 
Invocation of Saints. 



THE BELIGION OF SIAM. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir, — We read in the book of Ecclesiastes that Solo- 
mon long since declared, that " the thing which hath 
been, it is that which shall be ; and that which is done 
is that which shall be done ; and there is no new thing 
under the sun." The Church of Borne, greatly as she 
prides herself on her wisdom and infallibility, affords in 
her religious system numerous examples of the truth of 
the saying of the wise king of Israel. Many years ago, 
the learned Dr. Conyers Middleton published a book to 
prove that prayers to saints and various other rites prac- 
tised by modern Roman Catholics were copied from the 
usages of hero worship that prevailed among their pagan 
forefathers. Every one has heard of the old bronze sta- 
tue of Jupiter, which is placed on a pedestal close to the 
high altar of St. Peter's at Borne, under the very eyes of 
the Pope. This statue, indeed, has now a new name ; it is 
called a statue of St. Peter, and its great toe is reverently 
kissed by the modern Bomans, with much apparent de- 
votion. I can speak from experience in this matter, 
having seen the statue myself, and having (like the crowd 
around me) rubbed my lips against the great black toe, 
which is now nearly worn away from the constant kissing 
of the multitude ; but while I (foolishly perhaps) imitated 
their example, I could not help reflecting on the strange 
freak of fortune which had converted a pagan idol into 
the image of a Christian apostle. 

The object of my present letter is to bring under the 
notice of the numerous readers of your valuable paper 
another example, which I lately met with, of the close 
resemblance (amounting, in some particulars, to exact 
agreement) which exists between the religious usages 
of the Church of Borne and those of pagan idolaters. 
I_ think that few things are more likely to startle 
pious and serious-minded Roman Catholics, and to 
awaken in their minds a spirit of inquiry, than to find 
how much of their religion is identical with heathen 
practices ; for it is obvious that the natural conclusion 
from such a fact is this: that these things most 
probably derived their origin, not from the teach- 
ing of Christ and his apostles, but from the craft 
and inventions of men. The example to which I refer is 
to be found among the Siamese. An old author who 
wrote in the beginning of last century, Jeremy Collier, 
in the second volume of his Historical Dictionary (Lon- 
don, 1701), makes the following remarks on the customs 
of this singular people : 

" Their religion cannot be known but from their books, 
writ in the Balic language, which with them is the 
tongue of the learned, and very few amongst them do 
understand ; and besides, neither do these books always 
agree together, which makes the search into those points 
the more difficult." 

If for the word Balic in this passage, we substitute 
the word Latin, have we not here an exact description 
of the practice of the modern Church of Home ? One 
would think that our author, when he wrote this passage, 
had the Missal and Breviary before him ; or that he 
had just risen from a painful and fruitless search into the 
re al meaning of some disputed dogma of Roman ism , among 
the writings of her discordant Cardinals and divines — afact 
of which you, Mr. Editor, have given so many proofs in 
your pages. 

Collier then goes on to describe the religious teachers 
of the Siamese, as follows : — 

" The TalapAns, who are the priests and teacher* of 



the Siamese, are looked upon as those who live up to the 
pattern their God has set them. They have little or 
no commerce with the world ; they never salute any 
layman, no, not the king himself. They live very 
austerely and abstemiously; they obey one head, who 
is the priest of the great Pagoda of Siam, the capital of 
the kingdom. They are clothed in yellow linen, and 
have their heads shorn ; they are under a vow of chas- 
tity as long as they are priests. . . There are also a sort 
of female religious, or nuns. . . They observe a sort of 
lent, which lasts three months, during which they ab- 
stain from several sorts of food. They pray for the dead, 
and bury them with abundance'of ceremony ; for, besides 
music, without which no considerable persons are ever 
buried, their funerals are often accompanied with stage- 
representations, and fireworks.'' 

Almost every feature in this curious passage is appli- 
cable to the modern priests of Borne. The sanctity and 
superiority which they claim for themselves beyond all 
the rest of mankind — their union under the Pope as a 
common head — their fasts and vows of chastity, and 
conventual establishments— these, and other particulars, 
are plainly common to the two systems. A Carthusian 
monk, with his loose yellow robe and shaven head (such 
as I have often seen in Italy), if he happen to meet with 
a Talapoin, might, so far as external appearance is con- 
cerned, almost look upon him as a brother. 

Again, we find tbat prayers for the dead form part of 
the religious system of the Talapoin priests. Now, it 
has often been urged that the Church of Rome borrowed 
the custom of praying for the dead from the rites of 
the ancient heathen, among whom we know tbat 
this practice prevailed ; and it is certainly a curious 
circumstance to find the same practice prevalent in the 
remote regions of the Eastern world. In fact, the 
Church of the Siamese, if addressing the Church of 
Borne, might parody Shakspeare's amusing description 
of sympathetic resemblance : " You are not young ; no 
more am I ; go to, then, there's sympathy. You are 
merry ; so am I : ha ! ha ! then there's more sympathy. 
You love sack, and so do I : would you desire better 
sympathy ?" The conclusion is the same, but it has a 
far more plausible foundation to rest on. 

I will not exhaust your patience by quoting at length 
the account given by Collier of the central temple, or 
pagoda, at Siam, with its great golden statue, and its 
high altar, with four golden figures resting on it, each 
about the height of a man, and richly adorned with 
precious stones. I will merely add, that the description 
would suit, in many points, the interior of some Roman 
Catholic churches; but whether it accords with the 
purity and simplicity of Christian worship, as set before 
us in the New Testament, I will leave your •readers to 
consider. 



I am, sir, your obedient servant, 



Viator. 



FAIR PLAY, AND OLD IBELAND FOR EVER. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Mr. Editor, — The last night we met for discussion the 
Beader says to Andy, " As we're still upon the rule of faith, 
I hope you've brought some explanation of that queer mis- 
take in the Douay that we were speaking about." " What 
mistake ?" says Andy. " Translating the same Greek word 
mystery in 26 places, and sacrament in the 27th," says 
the Beader. " 'Twas no mistake at all,'' says Andy. " I 
believe you, my boy," says the Beader; " 'twas on purpose 
ye did it. But what I want to know is, what authority ye 
had for doing it?" " We'll see about that some other 
time," says Andy. " You're so long seeing about it," says 
the Reader, " that I'm afraid it's out of sight by this." 
" Well," says Andy, " to tell the honest truth, I looked out 
in a lot of our books, but 1 couldn't find any explanation 
of it." "So I thought," says the Reader; "and I'm think- 
ing, boys," says he, " that you'll have to take the explana- 
tion I gave you, for want of a better ; but I'll leave it to 
yourselves whether that kind of work is fair play." " Arra 
go eusy," says Andy; " sure that's only a single error, and 
any Bible might have that." Well," says the Reader, 
" here's the twin brother of it, and see if that will please 
you. There's a Greek word that occurs 58 times in the 
New Testament, and we always translate it repent or re- 
pentance, but you translate it do penance." "To be sure 
we do," says Andy, •' and we're right; for it stands to rea- 
son that our infallible Church must know best." " Isn't it 
a queer thing, then," says the Reader, " that your infallible 
Church in some places translates it repentance, just as we 
do?'' " I deny that," says Andy. ''We always translate 
it penance. There's the Douay, and show me, if you're 
able, a single instance in which it's translated repentance." 
" Look out for Mat. iii. 2," says the Reader. " Here it 
is," says Andy. " Isn't it translated repent there ?" says 
the Beader. " No," says Andy ; •' but the good old word, 
do penance." Well, the boys gave a cheer for Andy that 
almost riz the thatch off the roof. *■ Try it again, my 
buck."" says Andy ; " maybe you'd have better luck next 
time." " Well," says the Beader, " look at Mark i. 4." 
" Here it is," says Andy, " and there's not a word about 
repentance; it's penance still." So the boys were in great 
delight, and Andy was fairly the cock of the walk.* 

* This occurred to a Reader, anJ occasioned mock merriment. 



